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Introduction

To what extent does a common value system exist among the publics of Islamic
societies? And to what extent are their values compatible with democratic institutions?

As this chapter demonstrates, using massive body of recent survey evidence, the
publics of Islamic countries have distinctive and relatively similar basic values, as compared
with the values that prevail in most other societies. To a considerable extent, these differences
between Islamic and non-Islamic societies reflect differences in levels of economic
development. Modernization theorists from Karl Marx to Max Weber to Daniel Bell have
argued that economic development brings pervasive cultural changes, and we find strong
empirical support for this thesis: the worldviews of rich societies show striking and systematic
differences from the worldviews prevailing among the publics of poorer societies.

But the cultural heritage of given societies also seems to play a significant role: Large
differences exist between value systems of the historically Islamic societies and those of other
societies, even when we control for levels of economic development. Although basic values
are changing over time, the impact of a society’s historical heritage remains clearly visible in

the value systems of its public today.
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For the first time in human history, the World Values Surveys have measured the
values of people throughout the entire world (covering 85% of its population). These surveys
provide unprecedented insight into how human values vary and how and why they are
changing. They give empirical answers to such questions as: Do Islamic countries have
distinctive value systems? And if so, how do they differ from those of other cultures? We can
also probe into such questions as: Are certain values linked with the emergence and survival
of democracy?

Everyone knows that the world is increasingly being penetrated by global mass media.
U.S.-made television and Hollywood films are everywhere; the internet provides
instantaneous communication between Cairo and Chicago; and young people from Beijing to
Buenos Aires are wearing blue jeans and drinking Coke. Even cuisine is being Mc
Donaldized. Globalization seems pervasive. So, one might think, the world’s cultures must
be converging into one homogenized global value system.

But they aren’t. Evidence from the World Values Surveys indicates that the value
systems of rich societies are moving in a common direction— but they are not converging (at
least, not during the past 20 years, the period for which we have data)." Religious differences
and other historical differences continue to shape human values today, making historically

Islamic societies distinct from historically Catholic, Protestant, Orthodox, Buddhist or

' The World Values Surveys and European Values Surveys have been carried out in more than
80 societies, with successive waves conducted in 1981-82, 1990-1991, 1995-1997 and1999-
2001; a fifth wave will be carried out in 2005-2006. For detailed information about these

surveys, see the WVS web sites at http://www.worldvaluessurvey.org, and the EVS web site

http/fevs.kub.nl.



Confucian societies. We not only find no evidence of convergence—we actually find that the
gap between the value systems of rich and poor countries has been growing, not shrinking,
during the past 20 years (Inglehart and Welzel, 2005).

Does a coherent “Islamic society” exist? Cultures vary across scores of dimensions.
Cultures are complex and each society has a unique history. Furthermore, Islamic societies
range half way around the world, from Morocco to Indonesia. Their wealth, geography,
population density and climate vary enormously. They speak a variety of languages, and
interpret Islam in various ways. Obviously, there is no such thing as one uniform “Islamic
culture.”

But analysis of survey data from scores of societies reveals that cross-cultural variation
is surprisingly orderly (Inglehart and Baker, 2000). Most of the variation across a wide range
of important variables-- from religious values to economic priorities, to gender norms to
political values— can be captured by just two dimensions. One can plot every society in the
world on a two-dimensional cross-cultural map. This map couldn’t possibly capture all the
countless ways in which societies vary, but it does account for more than 75 percent of the
cross-cultural variation in scores of important beliefs and values, ranging from religious
beliefs to political goals, to work motivations, child-rearing norms, sexual norms, and
tolerance of outgroups. On these two dimensions, the ten [slamic societies for which we have
data, show relatively similar values, in comparison with most other societies.

The worldviews of the people of rich societies differ systematically from those of low-
income societies across a wide range of political, social, and religious norms and beliefs. In
order to focus our comparisons on some crucial dimensions of cross-cultural variation, we

performed a factor analysis based on each society’s mean level on given variables, replicating



the analysis in Inglehart and Baker (2000).” The two most significant dimensions that
emerged reflected: (1) polarization between traditional and secular-rational orientations
toward authority and (2) polarization between survival and self-expression values.

By traditional we refer to orientations that emphasize religion, family and child-
bearing, national pride and respect for authority, and reject abortion and divorce. These
values are most widespread in agricultural societies. Industrialized societies tend to
emphasize secular-rational values, which have the opposite characteristics. Table 1 sums up
the orientations linked with this dimension.

(Tables 1 and 2 about here)

But modernization, is not linear—when a society has completed industrialization and
starts becoming a knowledge society, it moves in a new direction, giving rise to a second
major dimension of cross-cultural variation. The the transition from industrial society to post-
industrial societies brings a polarization between survival and self-expression values. Table
2 gives an overview of this cluster of values. A central component of this dimension involves
the polarization between materialist and postmaterialist values, reflecting a cultural shift that
is emerging among generations who have grown up taking survival for granted. Self-
expression values give high priority to environmental protection, tolerance of diversity and
rising demands for participation in decision making in economic and political life. These
values reflect mass polarization over whether “When jobs are scarce, men have more right to a
job than women;” or whether “A university education is more important for a boy than a girl,”

and whether “Men make better political leaders than women.” This emphasis on gender

* For details of these analyses at both the individual level and the national level, see Inglehart
and Baker, 2000.



Table 1. Traditional vs. Secular-rational values

Traditional values emphasize:

*Religion is very important

*One should teach a child to obey

*A strong sense of national pride

*A main goal in life is to make parents proud
*Divorce is never justifiable

*Abortion is never justifiable

*We need stricter limits on selling foreign goods
*We need more respect for authority

Secular-rational values emphasize the opposite

Note: scores of other attitudes are also linked with this dimension: for a |
see Inglehart and Baker, 2000.



Table 2. Survival vs. Self-expression values

Survival values emphasize:

*Economic security over self-expression
(Materialist over Postmaterialist values)
*Men make better political leaders than women;
men have more right to a job than women
*Good income and safe job over a sense of accomplishment
*Homosexuality is never justifiable
*Reject foreigners
*Are unhappy, dissatisfied with life
*Non-involvement in politics, environmental protection

Self-expression values emphasize the opposite.

Note: scores of other attitudes are also linked with this dimension; for a more complete list,
see Inglehart and Baker, 2000.



equality is part of a broader syndrome of tolerance of outgroups, including foreigners, gays
and lesbians. The shift from survival values to self-expression values also includes a shift in
child-rearing values, from emphasis on hard work toward emphasis on imagination and
tolerance as important values to teach a child. And it goes with a rising sense of subjective
well-being that is conducive to an atmosphere of tolerance, trust and political moderation.
Finally, societies that rank high on self-expression values also tend to rank high on
interpersonal trust. This produces a culture of trust and tolerance, in which people place a
relatively high value on individual freedom and self-expression, and have activist political
orientations. These are precisely the attributes that the political culture literature defines as
crucial to democracy.

The unprecedented wealth that has accumulated in advanced societies during the past
generation means that an increasing share of the population has grown up taking survival for
granted. Thus, priorities have shifted from an overwhelming emphasis on economic and
physical security toward an increasing emphasis on subjective well-being, self-expression and
quality of life. Mass values have shifted from Traditional toward Secular-rational values, and
from Survival values toward Self-expression values in almost all advanced industrial societies

that have experienced economic growth.
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Figure 1. Cultural map of 82 societies, with economic zones superimposed.
Cultural locations reflect each society’s factor scores on two major dimensions of
cross-cultural variation. Economic zones are from World Bank,

Vorld Development Indicators, 2002,



(Figure 1 about here)

Figure 1 shows a two-dimensional cultural map on which the value systems of more
than 80 societies are depicted. The vertical dimension represents the Traditional/Secular-
rational dimension, and the horizontal dimension reflects the Survival/Self-expression values
dimension. Both dimensions are strongly linked with economic development. This reflects a
finding of fundamental importance: the value systems of rich countries differ systematically
from those of poor countries. Germany, France, Britain, Italy, Japan, Sweden, the U.S. and all
of the other societies in our sample that the World Bank classifies as “high income” societies,
rank relatively high on both dimensions. Without a single exception, all of the high income
societies fall in the upper right-hand corner of our global cultural map.

Conversely, every one of the countries that the World Bank classifies as “low income”
societies fall into a cluster at the lower left of the map; India, Bangladesh, Pakistan, Nigena,
Ghana and Peru all fall into this economic zone that cuts across the African, South Asian, ex-
Communist, and Orthodox cultural zones. The remaining societies fall into an intermediate
cultural-economic zone. One rarely finds such a clearly structured pattern in social science
research. As modernization theory implies, economic development seems to propel societies
in a predictable direction, regardless of their cultural heritage.

Economic development interacts with a society’s cultural heritage

Nevertheless, distinctive cultural zones persist. Cultural change 1s path dependent.
Different societies follow different trajectories when they experience economic development,
because each society’s historical and cultural heritage also shapes its culture. Huntington

(1996) emphasized the role of religion in shaping the world's eight major civilizations or



“cultural zones": Western Christianity, Orthodox, Islam, Confucian, Japanese, Hindu, African,
and Latin American. Our analysis reveals consistent differences between historically
Protestant and historically Roman Catholic societies within Western Christianity. These nine
cultural zones were shaped by religious traditions that are still powerful today, despite the
forces of modemization.

(Figure 2 about here)

As Figure 2 demonstrates, all four of the Confucian-influenced societies (China,
Taiwan, South Korea, and Japan) have relatively secular values, constituting a Confucian
cultural zone, despite substantial differences in wealth. The Orthodox societies constitute
another distinct cultural zone, and the eleven Latin American societies show relatively similar
values as Huntington argued. And despite their wide geographic dispersion, the English-
speaking countries constitute a relatively compact cultural zone. Similarly, the historically
Roman Catholic societies (e.g., Italy, Portugal, Spain, France, Belgium and Austria) display
relatively traditional values when compared with Confucian or ex-Communist societies with
similar levels of development. And virtually all of the historically Protestant societies (e.g.,
West Germany, Denmark, Norway, Sweden, Finland and Iceland) rank higher on both the
traditional-secular rational dimension and the survival/self-expression dimension than do the
historically Roman Catholic societies.

Religious traditions have had an enduring impact on the contemporary value systems
of the 80 societies. But basic values do not reflect religion alone. A society's culture reflects
its entire historical heritage. A central historical event of the twentieth century was the rise
and fall of a Communist empire that once ruled one-third of the world's population.

Communism left a clear imprint on the value systems of those who lived under it. All of the
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Figure 2. Cultural Zones of 82 societies.
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ex-communist societies all fall into the upper left-hand quadrant of our cultural map, ranking
high on the Traditional/secular-rational dimension (toward the secular pole), but low on the
Survival/self expression dimension (falling near the survival-oriented pole). A broken line
encircles all of the societies that have experienced communist rule, and they form a reasonably
coherent group. Not surprisingly, communist rule seems conducive to the emergence of a
relatively secular-rational culture. And, although they are by no means the poorest countries
in the world, these societies have recently experienced the collapse of communism, shattering
their economic, political and social systems—and bringing a pervasive sense of insecurity.
People who have experienced stable poverty throughout their lives tend to emphasize survival
values; but the collapse of one’s social system produces a sense of unpredictability and
insecurity that leads people to emphasize Survival values even more heavily than those who
are accustomed to an even lower standard of living.

There is considerable diversity within the former communist zone. The basic values
prevailing in the Czech Republic, Slovenia, Croatia and East Germany are close to those of
the West European societies on both major dimensions. These societies have experienced
relatively successful transitions from communism to market economies—and they were
historically shaped by the Protestant or Roman Catholic religious traditions, rather than by the
Orthodox tradition.

Decades of communist rule had a significant impact on the values and beliefs of those
who experienced it, but a given cultural heritage can partially offset or reinforce its impact.
Thus, as Inglehart and Baker (2000) demonstrate with multiple regression analysis, even when
we control for level of economic development and other factors, a history of communist rule

still accounts for a significant share of the cross-cultural variance in basic values (with seven



decades of communist rule having more impact than four decades). But an Orthodox tradition
seems to reduce emphasis on Self-expression values, by comparison with societies historically
shaped by a Roman Catholic or Protestant cultural tradition.
The Islamic Societies in Global Perspective

As of 2002, the World Values Survey included fourteen predominantly Islamic
societies, and their locations on the global cultural map are depicted on Figure 3. Most of
them are “low income” societies, as classified by the World Bank, and accordingly they tend
to emphasize traditional and survival values—but there are two distinct clusters, reflecting
distinctive historical experiences. Ten societies—Morocco, Algeria, Egypt, Jordan,
Bangladesh, Pakistan, Indonesia, Iran, Turkey and Saudi Arabia—fall into a “mainstream
Islamic™ cluster, in the lower left-hand quadrant of the map. The publics of these societies
tend to emphasize traditional values and survival values, but the publics of the three
wealthiest of these countries-- Saudi Arabia, Turkey and Iran—place more emphasis on
Secular-rational and Self-expression values than most other members of this group.
Although Saudi Arabia is the original center of Islam and is governed by an absolute
monarchy, its public does not have the most traditional value system of any Islamic country—
quite the contrary, the Saudi public emphasizes Self-expression values more strongly than any
other Islamic public. Since these values are closely linked with mass support for democracy,
it would be a serious mistake to assume that the Saudi public is uninterested in
democratization. The mainstream Islamic societies are concentrated in the lower left-hand
quadrant of the global cultural map, but they are not unique in emphasizing preindustrial
values— the public of Zimbabwe falls closer to the lower left hand corner than the public of

any other society, and the publics of Puerto Rico, Colombia and El Salvador emphasize

10



Traditional/Secular-Rational Values (Factor Score)
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Figure 3. The values of Islamic societies
in global perspective.
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